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A brief discussion on Srimad Bhagavad Gita - SankaraBhashya - 15.6-15.8 


Based on: Bhagavad-Gita-Lecture 136: https://www.youtube.com/live/LSRwta9TVL8 


Contention: The shloka 15.6 talks about the individual jiva having reached the highest Self (Brahman) in the state of 
Moksha. This is an explicit reference to the movement of the jiva reaching Brahman at moksha. However, Swami 
Sankaracharya’s Bhashya in 15.7 talks about examples such as Sun’s reflection reaching Sun on removal of water or 
the pot space reaching general space on breaking the pot. Referring to timelines in the above video: 

Q1 (32:57): How or why are these examples relevant for this shloka? There is no need to bring in arbitrarily new 
examples from a separate text when the context doesn’t warrant it. The context is quite explicit. 

Q2 (31:30): Swami Sankaracharya mentions about the Sun’s reflection going back to the Sun. This is not so 
scientific. How can the reflection go back to the source? 

Q3 (42:06): In the next shloka - 15.8, the analogy of wind carrying the scents is described. Why not use this stated 
analogy for the explanation for “reaching” and “amsha”? Swami Sankaracharya does not use this analogy much but 


explains mainly from the Sun’s reflection and pot-space analogy. 


Answer: 

A1: Per Advaita, the term “reaching” is only figurative and not actual movement in space and time. Hence it is 
important to illustrate this with couple of common examples how “reaching” is figuratively said. Since the first half 
of 15.7 is related to and answers the implicit question in 15.6, the appropriate illustration is included in 15.7. 

A2: The Sun’s reflection going back to the Sun is only figurative and not an actual movement in space and time. 
Precisely the reason why Swami Sankaracharya uses this illustration to explain the shloka. 

A3: The context is slightly different between the shlokas. The earlier one (15.6) about “reaching” Brahman is with 
respect to Atman-Brahman in the state of Moksha. The later one (15.8) talks about transmigration of the jiva in the 
state of samsara. Shloka 15.7 acts as a connection between the two. First half of 15.7 explains the relation between 
the highest Brahman and the Jiva as related to the state of Moksha. The second half of 15.7 sets the constituents of 
the state of samsara & transmigration and thus connects with 15.8. Clearly 15.8 employs a different illustration of 


wind and scent, which is accepted and explained by Swami Sankaracharya too. 


Explanation: What does the word “yad gatva (reaching which)” in 15.6 mean? Is it an actual transformation / 
movement in space and time or is it only figurative such as a person has reached the waking state from dream / 


sleep state? If it is actual transformation / movement in space and time, by numerous scriptural references it is said 


that that which goes, returns; if they do not return, they do not go. Actual going also refers to an origination / 
beginning and subsequent end and thus implies impermanence. Actual movement also implies mutability and 
hence no longer immutable. It also implies lack of all-pervasiveness hence no longer all-pervasive (though 


acceptable if the entity is limited or atomic in size). 


Per Advaita all these are not acceptable for the Self. Atman-Brahman is eternal, immutable, infinite, all-pervasive. 
Therefore “going” or “reaching” is only figurative. Other sampradhayams who all believe in the actual movement 
across space and time would need to clarify the above contentions. Now, how can this “reaching” or “returning” or 
“going” be explained as only figurative? The examples used in 15.7 are the Sun’s reflection in water and the 


appearance of the pot-space in general space. This answers the first question. 


Talking about the Sun’s reflection, prior to understanding the “reflection returning to the Sun”, it is important to 
understand the origination of the reflection. The source of the reflection is said to be the point of origination of 
reflection. It is known that when an empty vessel is kept in direct Sun and filled with water a reflection of the Sun is 
seen in the water. What is the direct source of this Sun’s reflection? Is it inherent in the vessel or the space or the 
water or the Sun? It is clearly not the vessel or the space since it doesn’t just show up in any vessel or anywhere. It 
is also not inherent in water since water by itself doesn’t just exhibit Sun’s reflection everywhere. The source of 
Sun’s reflection is the Sun alone, with the water being only a required reflecting medium. The light from the Sun is 
said to originate from the Sun and gets reflected when reaching the water. When there is no more reflecting 
medium, the reflection is figuratively said to go back to the source whence it originated. The return to the Sun is 


figuratively the same way it originates from the Sun. There is no incongruity here. 


Talking about the pot space, the presence of the delimiter pot creates the appearance of a distinct pot space 
partitioned off the general space. With the creation of the pot is said the origination of pot space from general 
space. It is not that there is an actual formation of a new pot space that wasn’t before or an actual movement of 
space from one place to another. The very same general space, wherein the pot too exists, appears to have a 
separate identity (name and form) only from the perspective of the pot. The delimited pot space has originated 
from general space and is said to be a part or aspect of the general space. When the pot is broken, the pot space is 
now figuratively said to merge with or returns to the general space. There is no actual merging, since the space was 
always one indivisible entity - before the pot’s creation, during the pot’s existence and after the pot’s destruction. 
Merging here only refers to the lack of a specific distinction of identity. The so-called distinct identity called pot 
space is gone and what remains is just the general identity called general space. This is also figuratively called as 
returning - the separate identity called pot space returns to the general identity called general space. There is no 


actual transformation or movement in space and time. 


In the same way, the conditioning of eternal infinite highest Self by a specific antahkarana gets an individual 
identity called Jiva. When the antahkarana is transcended at moksha, the individual identity is gone and what 
remains is highest Self alone. In the state of samsara, the jiva is said to be a part or aspect of the highest Self just as 
a pot delimits the space to form pot space. In the state of moksha, the identify is revolved and Jiva is said to merge 
or return to the highest Self just as the pot space merges / returns to general space. It is only a question of 
origination and removal of distinct identity, that is figuratively called as “going or reaching” and not an actual 


movement in space and time. This answers the second question. 


For the third question, let’s review the context of 15.8 and compare with 15.6 and 15.7. Shloka 15.8 clearly talks 
about the context of transmigration of jiva in samsara. The example used therein in how the jiva carries forward 
the subtle aspects of senses, just as the wind carries forward the subtle aspects of scents. The context of 15.6 and 
first half of 15.7 is the attainment of Brahman by jiva at moksha. When the contexts are different, why should the 
analogy of one context be forced to apply to another context? Per Advaita, the state of samsara or transmigration 
involves the association with subtle body. This subtle body is indeed carried over from one gross body to another 
as the wind carries the scent. But in the case of moksha, there is a complete disassociation or transcendence of the 
subtle body. Why should the same example of wind be used there as well? Instead, the apt examples are that of 
the Sun’s reflection and pot space - corresponding to the theories of reflection and delimitation regarding the 


ideation of jiva from atman-Brahman. 
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